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Abstract: The Sankhya philosophy talks about the clear distinction between the Prakriti and the Purusha 

.Purusha and Prakriti as the two main heads. Purusha is the source of energy and infuses Prakruthi, which is 

otherwise lifeless on its own. Prakriti in its default state is well-balanced by the three gunas . In Samkhya 

Darshana  Puruṣa  is the plural immobile cosmic principle, pure consciousness, unattached and unrelated to 

anything. Purusa  uniting with Prakriti gives rise to life. The Purusha Tattva, the twenty-five Tattvas 

accepted in the philosophy of Sāṅkhya, the last of the twenty-four Tattvas, are related to Prakrti and other 

things. By that difference between consciousness and unconsciousness, the two main elements shine. Just as 

the consciousness of the Supreme Personality of Godhead is composed of twenty-five elements, so the 

elements, such as Prakrti, are composed of three modes of material Prakrti. Just as Puruṣa is eternal, so is 

Prakrti eternal. Just as the conscious Puruṣa is eternal because there is no breakdown of his threefold 

Prakrti, so Prakrti is always consequential because it is eternal.  
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I. INTRODUCTION 

 

    The Purusha in Sāṅkhya, the eternally pure Buddha, the liberated Prakrti, the almighty The Purusha 

Tattva ¹ is also proclaimed in the Asura commentary uninterrupted ². 

 

    Is that Puruṣa a single Nana? Is the field-knowing in all fields one or independent of every body? Here, 

according to the Sāṅkhya, that Puruṣa is not one, but various. Here the Sāṅkhya logic proclaims the 

plurality and it is held in the Sāṅkhyakārika³. 

 

   In Sankhya, birth, death and the senses are separately regulated, and again by the cause of the 

contradiction of the three modes of Prakrti as the cause of simultaneous instinct 

 

The plurality of the Puruṣa is proved. Thus, in asserting the plurality of Puruṣa, three arguments are 

invoked: 

 

a) From the counter-regulation of birth and death; 

 

b) the absence of simultaneous involvement of living beings; 

 

c) Antibiotic because of the triple inequality. so far . 

 

a) From the counter-regulation of birth and death 
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By the eight distinct bodies: there the name of birth is associated with the unprecedented pains of the body, 

senses, mind, ego and intelligence of the soul, not the result of the soul, since it is inconsequential. The 

abandonment of these bodies and other objects is death, not the destruction of the soul, since it is eternal in 

the Kutastha. The actions, again, are thirteen, such as intelligence. The counter-regulation of these births 

and deaths is a system that does not exist in one Puruṣa in all bodies. Then, indeed, there would be a 

disorder that when one person is born all would be born, and when one dies all would die, and in the 

beginning of blindness all would be blind and others, and in the beginning of confusion all would be 

confused. The arrangement for each field is based on the difference between the male and female. 

 

    This is the point. If there were only one soul, then at the birth of one all would be born, at the death of 

one all would die, and at the separation of one’s senses all would be deaf, blind, dumb, and lame. And it 

doesn’t happen like that. Therefore, from the counter-regulation of the causes of birth and death, it is 

proved that there are many Purusha. 

 

b) In the absence of the simultaneous involvement of living beings: by the simultaneous involvement of 

living beings 

 

    Instinct is impossible. Gourpāda Ācārya also consulted on this subject in his commentary Therefore, all 

beings do not tolerate instinct in Dharma and others simultaneously. Others are engaged in renunciation, 

others are engaged in iniquity, and some are engaged in knowledge. Therefore, in the absence of the 

simultaneous instinct, the Puruṣa is not one, but various. Instinct is a characteristic of effort, although it is 

carried out by the consciousness. Similarly, when one strives in that one body, one should strive 

everywhere that He is one in all bodies. Then one should move all the bodies simultaneously. Again, no 

fault has been committed in the diversity. 

 

c) From the triple inequality of the antibody: The state of the triple inequality of the antibody ⁴ . 

 

   It is observed. Gauḍapāda Ācārya elaborated on this context. 

 

   It should be noted here that the difference in the nature of the three modes of nature has proved the 

plurality of Puruṣa. All are born the same; But there are some who are happy, who are dominated by the 

mode of goodness, others who are dominated by the mode of passion, and others who are dominated by the 

mode of darkness, who are foolish. This Purusha, theorized in terms of the differences of this Trinity, is not 

one but various. The elemental compound instinct is detailed here , ⁵. 

 

 

   In the first chapter of the Sankhya Sutra, the plurality of persons is somehow differently represented; but 

the idea raised there in many ways by the formula ⁶ . 

 

   What is the name of the system from the system expression in the formula? Who is the arrangement for? 

These are the questions that constantly arise. The monk of science gives the answer in his commentary on 

the Sāṅkhya Pravacana, This is what should be said here. Without accepting the differences from the 

system of hearing and memory, it is impossible to consider the plurality of Puruṣa. Without accepting the 

plurality of the Supreme Personality of Godhead, separate behavior such as someone going to heaven, 

someone going to hell, someone being bound and someone being liberated will never attain perfection. 

Therefore, the Puruṣa is various, not the same. 

 

   Vācaspati, even in his philosophy of philosophy, thought in this way ⁷ . 

 

   Again, by compiling the logic presented in Sankhya, it was also written by the great teachers, Mr. 

Radhakrishnan, in the Purushabahutva Sankalpa ⁸. 

 

   This issue was re-raised by Maharshi Kapila in the sixth chapter of the Sankhya Darshan ⁹. In his 

commentary on this, the monk of science has poisoned himself ¹⁰ . 

 

   It must be said, how can the system of bondage and liberation, as stated in the scriptures, that only those 

who know the Tattva attain immortality and that others who are different from it enjoy suffering, be 
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attained in the absence of various systems of man? If it is said that the system of bondage and liberation can 

be achieved only by the difference of titles, then the formulator's ¹¹ . discourse again This is the meaning of 

the formula. If the title is accepted, then the fulfillment of the title again breaks the duality. 

 

    If it is repeated that the title is made by ignorance, since there is no duality in the acceptance of the title, 

another formulated is the perfection of Advaita ¹². 

 

   If ignorance is accepted as the mother of the title there, it is by its own nature a loss of Advaita. 

 

    The Sāṅkhya again speak for the sake of their own opinion. It is true that somewhere in the Sruti and 

Smriti the Purusha is taught as one ¹³. 

 

    It has been researched that there is only one Being Self present in all beings, just as there is a moon in the 

sky and a moon in the water. The moon in the sky, though once in the sky, appears to be many because of 

the reflection in various ¹⁴ waters, and so it should be considered in the male position ¹⁵. 

 

 

    The Self is eternal, omnipresent, hidden and flawless. By Prakrti, that Puruṣa alone is perceived in a 

different form due to the influence of the illusory energy. Even when this duality is reigned, the author of 

the Sāṅkhya Sutras ¹⁵ himself speaks in reply, understanding the contradiction of the perfection of Advaita 

with his head ¹⁶. A commentary on this subject has also been written by a monk of science ¹⁷. 

 

    From the statement " caste-oriented" in the formula, the word caste should be understood as generality or 

uniformity. Such a meaning is taken as the implication of the Advaita scripture It is not acceptable as a 

three-form, because it is assumed that all men are one-form Otherwise, it would be impossible for the non-

religious to assert the characteristics of the Self by Brahman himself By representing uniformity by 

separation. 

 

   Again, the Sankhyas proclaim that the Advaita Sruti ¹⁸ is for the slow-witted. 

 

   It is beyond mere translation rather than the attainment of enthusiasm, as we declare. 

 

 

  The Sutrakar’s assertion that “ My soul is Bhadrasena” is also meditative, where it is elaborated by the 

monk of science. 

 

   Again, the Sāṅkhya mantras argue that if the soul is one even without many, then there is a case of 

liberation for Vamdeva and others in the scriptures. When they are liberated, even living beings like me will 

be liberated. The formulator's opinion is that the plurality of men is inferred from such an occasion. Here it 

is elaborated by the monk of science. 

 

  In accepting the Advaita Tattva, the preaching of the subject of liberation and the practice of it would 

become completely meaningless and fruitless. Indeed, even Vamadeva and others have not attained 

supreme liberation, as formulated by the Maharshi Again, it is elaborated by the commentary on the 

discourse The experiment here on the subject is formulated by the Sankhya Sutra Again, the commentary 

on the discourse recommended by the monk of science thus. 

 

   The doctrine, equipped with Sāṅkhya and logic, is declared to be favorable for establishing the plurality 

of Puruṣa. Similarly, if the system of birth and death is proved by the difference of titles, the author of the 

Sāṅkhya Sutra dispels the doubt that the acceptance of many Purusha is meaningless. elaborated by the 

monk there. 

 

  When the soul is the almighty, the union of various objects with that soul constantly occurs. For example, 

although the sky is one, it simultaneously combines with the pots and other objects because of its 

omnipotence or omnipresence. Therefore, how is it possible to distinguish between various births and 

deaths by the difference of titles? Here the separating title is different, but if the separated man is accepted 

as one and the same, except for many, the arrangement of birth and other things can never be perfected. 
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   Again it is seen that the soul of one title is freed from the existence of other titles and union with them 

occurs; In such a case, how can the bound state of that Puruṣa be extinguished? Therefore, the system of 

bondage and liberation cannot be achieved by the difference of titles. 

 

  Because of the multiplicity of the title, the object conveyed by that title is not to be regarded by the 

Advaitas as the Self. They worship the diversity of men, who are distinctly distinct and freely accessible in 

many ways. Thus the loss of Advaita would be attached. In the acceptance of the distinctiveness of the 

bound persons, in the state of liberation, in the absence of such distinction, in the destruction of the distinct 

Puruṣa, doubt arises as to when and in what form liberation may be attained. This statement, accepted by 

Sāṅkhya, cannot be produced in such a way that in your view, when every Puruṣa is the master, all men 

have always seen a multiplicity of combinations in the combination of all the titles. How can this question 

be fulfilled in the system of birth and death and in the system of bondage and liberation? The sage 

Vamadeva was determined by the mouth of an illustration The intellect of identity with the mind or the 

body of the being. 

 

   Such sense of identity disappeared in the fame of discrimination born of truth, Vamadeva was liberated, 

but his union with the transcendental mind remained intact as his soul remained omnipotent or omnipresent. 

So how can the bound state disappear? Indeed, when one is in seclusion with one mind, one becomes 

secluded with the whole mind. Therefore, the answer applies to the Advaitaists as follows ¹⁹. 

 

  When one is liberated from one object, he is liberated from all objects, or he attains liberation or bliss. We 

have seen that in Sāṅkhya the mind of Rāma produces the perception of Rāma when it is applied to a 

Puruṣa called Rāma This makes Rama consider himself happy, unhappy, lustful and angry. But when a man 

named Rama is omnipresent, his union with the mind of a Puruṣa named Shyama is certain. So how can the 

mind in Shyama not be treated in Rama, the mind in Rama in Shyama? How is it that in a Puruṣa called 

Shyama, there are all men in the world who are freely existing in their own mind-instincts, and every 

moment there is a transition of the mind-instincts of other men to another man? Thus, when Sāṅkhya states 

that there are many Puruṣa and that they are so powerful, the possibility of the transcendence of the mind 

and its functions, separate from the system of birth and death, is not evil. In other words, it is not impure to 

transcend the irony of accepting the power and abundance of the Supreme Personality of Godhead. The 

great teacher, Mr. Moksharmul, spoke 209 explaining the essence of the Puruṣa accepted by Sankhya. 

 

  Here, when the plurality is accepted as the sovereignty of the soul, it is not to be accepted. It is argued here 

that the contradiction of plurality with sovereignty is Prakrti. Repeatedly. 

 

   It should be understood that when the plurality of Puruṣa is accepted, the acceptance of the particularity of 

the person occurs in the Nisvapravaca. 

 

  Mr. Teacher Radhakrishnan also argues the irrationality of the plurality²⁰ of men in this way. Here you 

have noticed the words of Gaudapada ²¹ 

 

  Gaudapadacharya 44 in the commentary on the Karika 212 mentions the state of liberation ²². The 

Supreme Soul is God, and no one else. But He is one, and there cannot be many. Aniruddha Bhatta, who 

wrote the Vṛtti, also advised the same in the case of men ²³ . 

 

   Who is the other Purusha and who is the other purusu? That’s a kill creature. Even a monk of science 

should accept that in the case of a person, he is the omnipotent person ²⁴. 

 

    This omniscient, omnipotent Supreme Personality of Godhead, the Supreme Soul, is called Abhinna. The 

special person is God, as reported in the Yoga scriptures ²⁵. 

 

    It is therefore thus observed that the distinction between the masculine and the feminine is proved by the 

distinctive face of the title. In such a case, there is no contradiction in any way as to whether the man is one 

or many ²⁶. 
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   How does the Sankhya Sutra fit together? Just as the white rays of the sun assume a variety of colors such 

as yellow, red, green, etc. through a glass of various colours, so the teaching of the Upadhyaya is clearly 

supported in the Upanishads ²⁷. 

 

   Just as the sun, the form of light, may be illuminated in many forms in different reservoirs even though it 

is one, so the luminous eternal soul is perceived in many forms in different fields. 

 

   Here it can be thought thus, except for the rejection of the title by the Sankhyas. 

 

   The acceptance of the title accepted by Vedanta is more appropriate by which the arrangement of birth 

and other things. 

 

    It is consistently proved, which again is tediously assumed in statistics. 

 

   If the man is one, how can the action of one being not be the action of another being? 

 

Getting mixed up?  formulated by Badarayana on this subject. 

 

Shankaracharya also spoke here 

 

Nevertheless, the scriptural consensus on the unity of man, if carried out as a matter of race, is consistent 

with the meaning of nature in plurality. The statement supported by the feet of the monks accepts the 

plurality of men as caste-oriented, as enjoined in the Swetasvetara Upanishad Moreover, the 

aforementioned contamination regarding the unity of the Purusha and others has been refuted by the 

Sankhya Sutra ²⁸. Here, in the commentary, even the monk of science has typed his own opinion Sham. 

 

 

End note 

 

ग्रन्थनिर्बन्धः 

 

१ "पुरुषः शुद्धो निर्ुबणः व्यापी चेतिः " -  र्ौ. भा. । 

 

२." पुरुषः अिाद ः सूक्ष्मः सर्बर्तशे्चतिः अर्ुणो नित्यो द्रष्टा भोक्ता अकताब क्षेत्रनर्  ्अमलः अप्रसर्धमीनत ।” -  आसुरिभाष्य  

 

३." जििमिणकिणािाां प्रनतनियमा युर्पद्मर्ृत्तेश्च। पुरुषर्हुत्त्र्ां नसद्धां त्रैरु्ण्यनर्पयबयाच्चैर् ॥” - सा. का. १८ । 

 

, ४. “ युर्पत् एककालां, ि युर्पत् अयुर्पत् प्रर्तबिम्। यस्मा  ्अयुर्प  ्धमाबद षु प्रर्ृनत्तः  शृ्यते, एके धमे प्रर्ृत्ता अन्येऽधमे 

र्ैिाग्येऽन्ये ज्ञािेऽन्ये प्रर्ृत्ताः तस्मात् अयुर्पत् प्रर्ृत्तेश्च र्हर् इनत नसद्धम्।” - र्ौ.भा.सा.का. १८ । 

५. “ नत्ररु्णभार्- नर्पयबयात् च पुरुषर्हुत्र्ां नसद्धम् । यथा सामान्ये जन्मनि एकः सानत्तकः सुखी, अन्ये िाजसो  ःुखी, 

अन्यस्तामसो मोहर्ाि्। एर्ां त्रैरु्ण्यनर्पयबया  ्र्हुत्त्र्ां नसद्धनमनत । " - र्ौ. भा.सा.का. १८। 

 

६. “ सुख- ःुख-मोह-सङ्ङङ्ङकि-नर्शुद्ध-किणापाटर्-जन्ममिणकिणािाां िािात्र्ात ्पुरुष-र्हुत्र्ां नसद्धां लोकाश्रयर्णबभे ात् च । 

यद्येकः पुरुषः स्या  ्एकनस्मि् सुनखनि सर्ब एर् सुनखिः स्युः । एकनस्मि ् ःुनखनि सर्ब एर्  ःुनखिः स्युः । एकनस्मि् मूढे सर् े

मूढाः स्युः । एकनस्मि् सांकीण े सर् े सांकीणाबः स्युः । एकनस्मि् नर्शुद्ध े सर् े नर्शुद्धाः स्युः । एकस्य किणापाटर् े सर्ेषाां 

किणापाटर्ां स्यात् । एकनस्मि् जाते सर्े जायेिि ् । एकनस्मि् मृत ेसर् े नियेिि ्इनत पुरुषर्हुत्र्म् इतश्च र्हर्ः पुरुषाः ।” - 

त.स. ी.४। 

 

७. “ जन्माद व्यर्स्थातः पुरुषर्हुत्र्म् "- सा.स.ू १/१४९। 

 

८. “ पुण्यर्ाि् स्र्र् ेजायत े पापी ििकेऽज्ञो र्ध्यते ज्ञािी मुच्यत इत्या ःे शु्रनतस्मृनतव्यर्स्थाया नर्भार्स्यान्यथािुपपत्त्या 

पुरुषो र्हर् इत्यथबः ।”  - प्र.भा.सा.स.ू 

 

९. “ ि च प्रधािर्त ्एक एर् पुरुषः, तन्नािात्र्स्य जन्म- 
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मिण-सुख-  ःुखोपभोर्मुनक्तसांसाि-व्यर्स्थया नसद्धःे ।”-  

त. रै्.यो.स.ू२/२२ 

 

१०. “ There are many selves_ since experience shews that men are differently endowed physically, morally 

and intellectually. 

 

Each conscious being regards the world in his own way and with an independent experience of its 

subjective and objective processes- which shews that there are different witnessing consiousnesses. The 

Sankhya lays stress on the numerical distinctness of the streams of consciousness as well as the individual 

unity of the separate streams." - 

 

Indian Philosophy Vol.II, Sarvapalli Radhakrishnan 

 

११.“ पुरुषर्हुत्र्ां व्यर्स्थातः " - सा.स.ू ६/४५  

 

१२. ये तनि िुमृतास्त ेभर्न्त्यथेतिे  ःुखमेर्ानपयनन्त इत्याद शु्रत्युक्तर्न्धमोक्षव्यर्स्थात एर् पुरुषर्हुत्र्ां  

नसध्यतीत्यथबः ॥ - प्र.भा.सा.सू.६/४५ । 

 

१३. “ उपानधश्चेत् तनत्सद्धौ पुिितैम् ।” - सा.स.ू६/४६  । 

 

१४. “ िाभ्यामनप प्रमाणनर्िोधः " - सा.स.ू६/४७ 

 

१५. “ एक एर् नह भूतात्मा भूत ेभूते व्यर्नस्थतः । एकधा र्हुधा चैर्  शृ्यते जलचन्द्रर्त् ॥ नित्यः सर्बर्तो ह्यात्मा कूटस्थो 

 ोषर्र्जबतः। एकः स नभद्यत ेशक्तत्या यायया ि स्र्भार्तः ॥ "- प्र.भा.सा.सू. १/१५४। 

 

१६. “ िाितैशु्रनतनर्िोधो जानतपित्र्ात ्।”  सा.सू.१/१५४ इनत। 

 

१७. जानतः सामान्य एकरूपत्र्ां तत्रैर् अितैशु्रतीिाां तात्पयाबत्। ि त्र्खण्डत्र्े प्रयोजिाभार्ाद त्यथबः । *** जानतपित्र्ात ्

नर्जातीयितैनिषेधपित्र्ाद त्यथबः तत्राद्यव्याख्यायाम् अयां भार्ः । आत्मैक्तय - शु्रनत-स्मृनतषु एकाद शब ाः 

नच केरूपतामात्रपिा भे ाद शब ाश्च र्ैधर्मयबलक्षणभे पिाः 1*** तथैकरूपताप्रनतपा िेिैर् निनखलोपानधनर्रे्केि सर्ाबत्मिाां 

स्र्रूपर्ोधिसर्मभर्ात ्च । ि ह्यन्यथा निधबमबकम् आत्मस्र्रूपां नर्नशष्य ब्रह्मणानप शब िे 

साक्षात ्प्रनतपा नयतुां शक्तयते । *** एकस्यैर् र्ाक्तयस्य अखण्डत्र्ार्ैधयोभयपित्र्े च  

र्ाक्तयभे ोऽखण्डतापिकल्पिायाां फलाभार्श्च। अर्ैधर्मयबज्ञािा रे् अतोऽितैर्ाक्तयानि िाखण्डतापिानण ॥” इनत 

सर्ाबनभमािनिर्ृत्तेः। - प्र. भा. सा.स.ू १/१५४। 

 

१८. “ अन्यपित्र्मनर्र्ेकािाां तत्र" - सा.स.ू ५/६४ 

१९. अनर्र्ेकािाम अनर्र्ेदकपुरुषाि् प्रनत तत्राितैेऽन्यपित्र्मुपासिाथबकािुर्ा  इत्यथबः लोके नह 

शिीिशिीरिणोभाबग्यभोक्तत्रोश्चानर्र्ेकेिाभे ो व्यर्नियतेऽहां र्ौिो ममात्मा भद्रसेि इत्याद ः । अतस्तमेर् व्यर्हािमिूद्य तािेर् 

प्रनत तथोपासिात ् शु्रनतनर् धानत सत्त्र्शुद्धध्याद्यथबनमनत । अतएर् पिमाथब शायामुपास्यािामात्मत्र्ां प्रनतषेधनत शु्रनत : । " 

यन्मिसा ि मिुते येिाहुमबिो मतम् । त रे् ब्रह्म त्र्ां नर्नद्ध िे ां यद  मुपासते । " - प्र.भा.सा.स.ू ५/६४ । 

 

२०. “र्ामा रे्ाद मुबक्तो िाितैम्" - सा.स.ू१/१५७ 

 

 २१. र्ाम रे्ाद मुबक्तोऽनस्त तथापी ािीं र्न्धः स्र्नस्मन्निुभर्नसद्धः । अतो िाखण्डात्माितैनमत्यथबः । " स चानप 

जानतस्मिणाप्तर्ोधस्तत्रैर् जन्मन्यपर्र्बमाप इत्याद र्ाक्तयशतनर्िोधशे्चनत शेषः 33 ि चैर्ां र्द्धमोक्षार्ुपाधेिेर्ेत्यर्र्न्तव्यम्, 

शु्रनतस्मृनतनसद्धान्तनर्िोधात ्

 ःुखां मा भुञ्जीयेनत कामिा शबिेि पुरुषमोक्षस्यैर् मोक्षाख्यपिमपुरुषाथबत्र्ाच्च । उपाधे ुबःखहािस्य च ता यॆि पिर्मपियैर् 

पुरुषाथबत्र्ात् पुत्राद र्द नत य प्याधुनिकैमाबयार्ाद नभरुच्यत,े। अितैशु्रनतनर्िोधािन्धमोक्षसृनष्टसांहािाद शु्रतयो र्ाध्यन्त इनत, 

त प्यसत,् मोक्षाख्यफलस्यानप श्रर्णकाल एर्ाभार्निश्चये श्रर्णोत्तिां मििाद नर्धेिििुष्ठािलक्षणाप्रामाण्यप्रसङ्ङर्ात् । 

प्रपञ्चान्तर्बतस्य र्े ान्तस्याप्यितैशु्रत्या र्ाध ेर्े ान्तार्र्तेऽप्यितै े पुिः सांशयापत्तेश्व। स्र्ाप्नर्ाक्तयस्य जाग्रनत र्ाध ेतिाक्तयाथे 

पुिः सांशयर्त् दकञ्च नमथ्यार्ुनद्धिाबनस्तकता 35 इत्यिुशासिाद्धमाबद षु स्र्ापर्नन्मथ्या षृ्टयो र्ौद्धप्रभे ा एर्, साांर्ृनत्तकशब िे 

प्रपञ्चस्यानर्द्यकतायाश्च तैिभ्युपर्माद नत द क्।” इनत । 
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प्र.भा.सा.स.ू१५७ 

 

२२. “ अिा ार्द्य यार् भार्ाद्भनर्ष्य प्येर्म् "इनत । 

सा.स.ू १/१५८ 

 

२३. “ अिा ौ कालेऽद्य यार्च्चेन्मोक्षो ि जातः कस्यानप तर्हब भनर्ष्यत्कालोऽप्येर्ां मोक्षशून्य एर् स्यात ्

सर्मयक्तसाधिािुष्ठािस्यानर्शेषाद त्यथबः” -  प्र.भा.सा.स.ू१५८ 

 

२४." इ ािीनमर् सर्बत्र िात्यन्तोच्छे ः " - सा.सू.१५९ 

२५. “ सर्बत्र काले र्न्धस्यात्यन्तोच्छे ः कस्यानप पुांसो िानस्त र्तबमािकालर्द त्यिुमािां सर्मभर्ेद त्यथबः ।” - प्र.भा.१५९॥ 

 

२६. “ उपानधभे ऽेप्येकस्य िािायोर् आकाशस्येर् घटाद नभः” सा. सू. १/१५० 

 

२७. उपानधभे ऽेप्येकस्यैर् पुरुषस्य िािोपानधयोर्ोऽस्त्येर्, यथैकस्यैर् आकाशस्य घटकुड्याद िािायोर्ः । 

अतोऽर्च्छे कभे िेैकस्य आत्मि एर् नर्नर्धजन्ममिणाद्यापनत्त : कायव्यूहा ौ इर्ेनत ि सर्मभर्नत दकञ्चैकोपानधतो 

मुक्तास्यानप आत्मप्र शेस्य उपाध्यन्तिैः व्यर्स्था । ** पुिर्बन्धापत्त्या र्न्धमोक्षाव्यर्स्था त र्स्थैर् । "  प्र.भा.सा.सू.१/१५० 

 

२८. " If the Purusha was meant as absoulute as 3 eternal, immortal and unconditioned, it ought to have been 

clear to Kapila that the plurality of such a Purusha would involve its being limited determined or 
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